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Introduction

In the years before he became provost of the city of Paris, Guillaume de Tignonville
came upon a Latin text called thiber philosophorum moraliurantiquorum® At this
time in his life Tignonville was devoted to the study of literature, and he amassed great
amounts of knowledge as he collected books for his personal library. Tignonville may not
have known the precise origins of this particular texich was originally written in
Arabic near Damascus in the twelfth century, but he doubtless knew of some other texts
in the genre of fAsayings of the philosophe
his lifetime. As John William Sutton notes,
In theMiddle Ages [...] wisdom literature was highly esteemed, and not just by
members of the Church, who saw the usefulness of this material for didactic
purposes. The laity too was drawn to wisdom literature, as evinced by the
prominent placement of these t&xn medieval manuscripts. [...] wisdom
literature was popular enough to influence a host of later medieval works,
including John Gower's masterpie@gnfessio Amanti@nd Chaucer's Tale of
Melibee?
It is likely that Tignonville had also read a numbé such works, including
Di o g e n e s Vitheaetsententiaespbilosophoruxhj ncent of Beauvai so
thirteenthcenturySpeculum historialeor the early fourteentbenturyLiber de vita et
moribus philosophoruni heLiber philosophorumhowever, sems to have particularly

impressed hini so much so that he translateéram Latin to French, knowingly or

unknowingly continuing the textds | ong his

! Translated ta’he moral sayings of ancient philosophetsvill henceforth be referred to as the
Liber Philosophorumnot to be confused with theber de Vita eMoribus Philosophorum
1

2 John William SuttonThe Dicts and Sayings of the Philosoph@talamazoo, Michigan:
Medieval Institute Publications, 2006), 2.



different languages, countries, and centuries. This trams|ates Diz Moraulx des
Philosophesbrought the genre of wisdom literature to a Fresppbaking audience. Soon
after Tignonville completed it, scribes and illuminators began to copy and illustrate the
Diz Moraulx, fostering its dissemination apopularity. One of these copies, likely
completed between 1418 and 1420, made its way to Harvard University in the 1960s. It is
this manuscript, Houghton Library Ms Typ 207, that | will explore in greater detail in the
pages to follow?

Ti g n o nv iahditehiswry offerart important lens through which to view
the supposed boundary between Latin and vernacular cultures in the Middle Ages. It is
sometimes assumed that the two were entirely distinct. Curt F. Buhler, for example, who
has written somedf he most detail ed and enduring sch
text, theDiz Moraulx and the genre of the sayings of philosophers to which it belongs,
subscribes to the idea of a Latin and vernacular cultural divide. His arguments about and
analysis othe Diz Moraulxare predicated on the notion that Latin and vernacular texts
were separate, as though they were not ever read by the same audiences, did not exist
simultaneously, nor ever affected each other in the fessNicholas Watson observes,
however, the idea of a divide between vernacular and Latin is one created by
contemporary sociolinguistics rather than
thus used to describe finot a | anguage, as

situatonad anot her, 0 bel atedly separating the e

3 See Appendix One for a full transcription of Ms Typ 207, and Appendix Two for a partial

translationof this document into modern English.
3

‘see especially Curt F. B¢ehl er, AnGreek Philosopt
Speculuni2:4 (1937): 44@155.
4
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t o n ¢ Meg.Wbrley notes the complicated nature of this relationship; for example,

Aithe earliest Roman writers were, in fact,

dependon sl ave | abor for scr Parigidallytvritenkns unt i |

Arabic, then translated into Spanish, then

nicely illustrates Watsonbés and Wortdt eybs a

overlap between medieval Latin and vernacular cultures, siné&zhdoraulxwas part

of along seriesoftraflsi ngui sti ¢ moves between Acl assi
Another supposed division in the Middle Ages exists between image and text.

Fd | owing Gregory the Greatdés dictum that A

medieval scholars have often assumed that there were, and are, distinct boundaries

between medieval text and image, and that subsequently the audiences surrounding these

two cultures were distinct and interdependeBince then, scholars have devoted

conferences, books, classes, and years of study to exploring the relationship between

medieval texts and images, hiving them off into separate university departments (the

History of Art and Architecture, History, Literature, English). Upon examining an

illuminated manuscript, it may seem as though text and scribe undoubtedly do come first,

and that image and illuminator follow after, filling what space is left with colors and

shapes. In the case of Ms Typ 207, however, it becomes apparent that this version of the

SNichol as Watson, fPr €he Wutgar Tonguia: Médéwlranda c ul ar 6, 0 i r
Postmedieval Vernacularifyed.Fiona Somerset and Nicholas Watson (University Park, PA: The
Pennsylvania State University Press, 2003, X

5

SMe g Wor |l ey Ormbluhg ion iRetdled i ne ViberVolgacTorngasdi t y, 0 i n

Somerset and Watson,-26.
6

"Mi chael Camille. ASeeing and Reading: Some Vi sl
I 11 i tAetHiataryB, nd. 1 (March 1985), 26.
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Diz Moraulxwas a coordinated effort between artist and scribe. The text and images in
this manuscript operate symbiotically, a fact that invites us to reappraiséatiwnship
between medieval visual and textual culture. The two are not distinct forms, but translate
and gloss one another, the images expressing visually what is not clear in the sayings of
the philosophers al one. Ti gsoriptwkicghtel eds t ext
presents it thus cross many seemingly rigid boundaries dividing academic from political,
secular from divine, visual from written, and Latin from vernacular.

The manuscript at the heart of this study is metonymic of wisdoms past, wisdoms
passed, and wisdoms reimagined. In exploring the boundary crossings that it effects, |
argue that medieval texts themselves as well as the people that read them did not belong
to wholly separate Latin or vernacular cultures, but rather were significardtynaél by
one another. Furthermore, | argue that i ma
more than mere illustrations; instead, they are unique visual translations which, in
addition to interpreting the text, communicate their own messages tergiew

| begin in Chapter One by surveying the popular genre of wisdom literature embodied in

the Diz Moraulx, focusing in particular upon the textual tradition from which it arose

tradition leading from Syria, to Spain, to Italy, and finally to Franaad upon the

genrebébs conventions, sources, and mor al ai
author of theDiz Moraulx and how he transformed a thirteegt@ntury Latin collection

of phil os o plhberPkildsophdaruyhimte an(deahse and academic guide

for his own politically and sociallyturbulent career in early fifteenttentury Paris.

Tignonville reappropriated medieval traditions and ideals concerning teaching, authority,

and kingship in his translation in ways that reflextrct e mpor ary debates o0\
Charles VI and his government at the University of Paris. As | show, this political

environment shaped Tignonvil |l eollLiberreadi ng a
Philosophorum| suggest that thBiz Moraulxcan only baunderstood in the context of

Tignonvill eds academic career and his ul ti
Three | introduce fiThe Master of the Harva

who visually mediates tensions between the contemplbfe of a philosopher,
represented by his miniature of Aristotle, and the active life of a king, represented by his
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mi ni atures of Al exander the Great. The Mas
their own right, expanding upon and extrapolainpom Ti gnonvi | | eds t ex
supremacy of wisdom over deeds. As | show,

interpretation of th®iz Moraulx one that reveals both his debt to particular visual
representative traditions as well as hisxawnception of the social and moral function of
thephilosophewithin late medieval discourse.
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Chapter One

Wi sdomdéds Past: Or i gDiziveraudlxknd Obj ecti ve

Et dit corrigez vous de vous meismes et ensuivez les sages. Aprenez deuxdnrmes soient tous voz
desirs a acquerir bonne renomee et nemploiez mie votre entendement en malice ne falaces.

He says correct your own mistakes by following the wise men. Learn good virtues from them, and make it
your desire to have good renown,ahd n 6t use your understanding for mal

0 Les Diz Moraulx des Philosophds2v.

Soon after the turn of the fifteenth century, Guillaume de Tignonville finished a French
translation of the Latihiber Philosophorum Moraliumntiquorum Sitting in his study,

laboring over the fine vellum leaves of what would be his greatest work, the provost of

Paris may not have known the magnitude of the genre to which he was contributing. Curt

F. Buhler notes that the absence ofacriftcale nc h edi ti on of Tignon\
the fAibewil der i ng 0°Thestseér volumeoftexts offthis natuse, edi t or
whether direct translationBorilegia, or amalgamations of previousixisting texts all

emending, borrowing, and capyg from each other is dizzying. Nevertheless, this
chapter attempts to contextualize Tignonvi
philosophical texts in the Middle Ages, to trace its place in the surge in popularity of this

type of text, and tdiscuss the purpose, readership, and dissemination of this text and

texts like it.

8 Guillaume de Tignonvillel.es diz moraulx des philosoph&sanslattez de Lattin en Francois
par Noble Homme Messire Guillemme de Tignonyliambridge, Harvard Houghton Library, Ms Typ
207), f. 2v.

8

9AbT-waf EMukakhshir ibn FatikThe Dicts and Sayings of the Philosophers: The
Translations ed.Curt F. Bihler, trans. Stephen Scrope and William Worcester (Oxford: Oxford
University Press, 1941), xv.
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The culture in which Tignonville wrote tH2iz Moraulxmay be examined in
terms of what today may be termed dAplagiar
common, and evemeouraged, practice. The history of the genre of the sayings of
philosophers is one that unabashedly borrows, retells, and translates primary and
secondary texts about philosophers, both from primary and secondary sources. Much like
modern proverbsandsaywgs (fia bird i n the hand i s wor
watched pot never boilso), the sources of
are often difficult to trace. Nevertheless, Cameron Louis argues that wisdom literature

[was] seen very muchis part of the canon of respected mainstream literature
which was read by aristocrats and wealthy members of the middle class. The
proverbial material, even when it consists of very short texts, does not appear in
these anthologies as random jottingspace fillers or peitrials, but rather as

texts that are as respectfully recorded as other genres of writings, like romances
and religious narrative's.

In fact, while the text itself is no longer widely read, many proverbs and sayings that are
stllusedt oday (fiyou have two ears and one mout |
found in theDiz Moraulx!!

The roots of th®iz Moraulxmay be traced to ancient Greece and Rome. The
lives and sayings of philosophers detailed inRireMoraulxare largely Geeki
Sophocles, Aristotle, Plato, and many other Greek philosophers each have a chapter
dedicated to their lives and sayings. Randall R. Cloud considers how, long after the fall of

Rome, the works of these ancient Greek philosophers found new root®pe&ar

®Cameron Louis, fAManuscript Cont eMetdieval BtidieMi dd 1 e
60 (1998): 22.
10

11 Tignonville, Les diz moraulxf. 6v: Et vit unhom[m]e qui tant parloit quon ne le pouoit faire
tarre lequel il dist, ami, tu as deux oreilles [et] nas g[ue] une bouche, pourquoy deusses tu plus la moytie
oyr g[ue] parler.



12

thought centuries latéfHe ar gues that, f@Athe I sl amic Emp

primary and indispensable force behind the preservation, transmission and acceptance of

the Greek philosophical tfrarthermdedeaddso | at er

without the influence of Muslim scholars during the medieval period, that the impact of

Greek philosophy on Western thought may have been greatly reduced or potentially lost.

The philosophers in thiz Moraulxare largely Greek, but thdokhtr al-Hikam wa

mahasin alkhalim,the text from which th®iz Moraulxis derived, was first written

down in Damascus in the maeventh century The movement of these stories and

sayings through a series of translatioricom ancient Greece and Romethe early

medieval Middle East and back to Western Eufiopet r ongl y rei nf orces C
The Arab philosopher AMubashshir ibn Fatik compiled or wrote thokhtar

al-Hikamin about 1048? This is by no means our first known example of wisdom

literature; some of the most famous examples of wisdom literature come from books

from the Old Testament of the Bible, and some early wisdom literature also includes

writings from the ancient Eastern Mediterranean wttldowever, this is the earliest

texttha exi sts fAin a form comparable to the o

ZRandal | R. Cloud fAAristotl ebds JolePlayedypytheo Eur op
Islamic Empire in the Transmission of Western Educational Philosophy Sources from the Fall of Rome

through t he Mh.D.idiesy driverdtyeof Kawsds, 2007, vi.
12

3Ccloud, fAAristotleds Journey to Europe, 0o vi.
13

YFranzRoseénh al-Muliiadd hshir i bn FOtik: Pr oOriengl@/iena t o
(1960/1961), 133. Rosenthal translates the title as
14

Rosent Wallb,asthAslhir i bn FOtik, o 133.
15

1% eo G. PerdueWisdom Liteature: A Theological HistoryLouisville: Westminster John Knox
Press, 2007),-B.
16
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form and order very simil dntisuncleatthwehat of Ti g

extent ibn Fatik was author, rather than compiler, oMbg&htar atHikam, or fran what
texts he borrowed; only two manuscripts of the text are known to be &ktant.

Gyul a Klima writes that due to finew con
Byzantium (especially after the First Crusade started in 1095), new translations of
previously unavdable texts started pouring in from...Toledo in Spain (then a booming
Islamic city, where Muslim and Jewish scholars worked together with Christians
preparing the Latin translations of Greek works, sometimes through intermediary Syriac
and/or Arabictranslt i ons, and of original wé&rks of M
Following yet another tradition of translation, thekhtar atHikammade its way to
Spain, and al ong with fiso -phidosophical ArabeEr phi |l o
works...dealingwiththe | assi c al phil osophers, o0 it was
first half of the thirteenth century, before 128 Oddl y enough, 6 B¢hl er
FOti ks Arabic work was translated first n
work entitledBocad® de Orc?* Hermann Knust concludes that though the oldest
surviving manuscript of thBocados de Ordates to the fifteenth century, the earliest
manuscript was al most certainly transl ated

thereof) in the thigenth century, around the time of Alfonso el Sabio, the king of much

17 Bihler,Dicts and Sayingss.
17

18 Bihler, Dicts and Saying.
18

19 Gyula Klima,Medieval Philosophy: Essential Readings with Commer{tdaiden, MA:
Blackwell, 2007)8.
19

ORosent Mallb,asmmAslhir ibn FOtik,o 133.
20

21 Biihler, Dicts and Sayingi.
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of Spain from the midhirteenth century until his death in 1284The contents of the

Bocados de Orare similar to the contents of tbéz Moraulx but include an additional
opening chater on the five senses of man and their virtues; chapters on several
philosophers (Catalquius, Omirus, Enufio, Protego, and Piramus) not included in
Tignonvillebs text; and two concluding cha
ACapi tul o wheh Tigaocsville anasats gmit from his translation almost a
century and a half latéf.Perhaps because of its accessibility to a lay audience speaking
the national tongue, ti&@ocados de Orquickly found an audience and remained in
circulation for centries through at least fifteen manuscripts and twelve early printed
editions?*

The manuscript found a translator in an equally short time. By the end of the
thirteenth century, the text had travelled to Italy, where it was translated into Latin under
the titleLiber Philosophorum Moralium Antiquorursiovanni da Procida (d. 1299), a
royal advisor to King James | of Aragon and his son Peter Ill of Aragon, is thought (by
Biihler and Sutton, among othérdp be the translator of this Latin document, although

FranzRosenthal considers this conjecture highly uncerfs8utton writes thafpseudo)

22 Hermann KnustMitteilungen aus dem Eskuriéltibingen:Literarischer Verein1879), 54547,

57376.
22

23 The full Latin table of contents is as followis:Five senses of man and their virtues; Journey of
el Bonium, king of Persia; 1. Sed[echias]H&rmes; 3. Catalquius; 4. Tac; 5. Omirus; 6. Solon; 7.
Rrabion; 8. Ypocras; 9. Pitagoras; 10. Diogenes; 11. Socrates; 12. Platon; 13. Aristotiles; 14. Alb&andre;
Tolomeo; 16. Leogenin; 17. Enufio; 18. Medragis; 19. Sillus; 20. Galieno; 21. Proteo; 22. Gregorio; 23.

Piramus; 24. Capitulo de nombres; 25. Capitulo de las cosas. Kftistlungen aus dem Eskurijes48.
23

24 Bihler,Dicts and Sayingss.
24

25Biinler, Dicts and Sayingsi. And SuttonDicts and Sayings8.
25

%Rosent WMWailb,ashAslhir i bn FOti k, o 133.
26
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Giovanni was faithful to the Spanish translation, preserving its order and wording to a
greatextent’Thi s order is preserved in Tignonvil |
Latin work found an even greater audience than the Spanish: Ezio $ahinc@otes
fourteen manuscripts of the text, as well as its use as a dowkdry contemporaries
Aof the greatest renown, o0 |isting Vincent
and Benzo of Alessandria among these writéf$ie number of Lati manuscript
versions available seems to be similarly i
the only edition of the L aéntunrywdrkasihatby nt i | F
Salvatore de Renzi i@ollectio Salernitanavolume I, publisked in 1854°

From the Latin transl ation comes Tignon
been completed before 1402 (in a work recording French royal budgets from the early
fifteenth century, a secretar yedebarentbe nAr oy
s o n fwrites thab he holds the book in his hand on Monday, 10 July £402).
Tignonvillebs text is the source for one P

English translations, the latter of which were in turn the source éaettt of the first

2" The chapters of thieiber Philosophorunare: 1.Sedechias; 2. Hermes; 3. Tac; 4. Machalquin;
5. Homerus; 6. Zalon; 7. Rabion; 8. YpocrasPitagoras; 10. Diogenes; 11. Socrates; 12. Plato; 13.
Aristotiles; 14. Alexander; 15. Ptholomeus; 16.Assaron; 17. Loginon; 18. Avesius; 19. Macdargis; 20.

Thesil us; 21. Gregori us; 22. Gal i enus; 23. AThe | as
27

28 Buhler,Dicts and Sayingi.
28

29 Collectio Salernitana: Ossia documenti inediti, e trattati di medicina appartenenti alla Scuola
Medica Salernitanavol 3. edG. E. T. Henschel, C. Daremberg, and S. de Renzi (Ndp#s tipografia

del FiliatreSebezio, 1855%9), 63150.
29

30r"King of Jerusalem and of Sicily, and to the pr
30

31 Biihler,Dicts and Sayingi.
31
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English book, printed on 18 November 147Biihler notes at least forty manuscript
versions of the French text.

The popularity of this piece of wisdom literature may be attributed to its
availability in four languages by the beginnioithe fifteenth century in both Latin and
three vernacular language®r to its extensive dissemination over nearly three centuries.
Sutton agr ees t h ajtokhtaraiiH&kamarmbiz Moayxwéasenbrev e e n
about geogr aphy sthbe txttraceted from Damascus éo\Paria over
the course of three centuries, the order of the philosophers, and, to a certain extent, the
content of each chapter, remained uniféfnfet surely this text was widely read not
merely because it was widelyailable for such an extensive period of time, nor even
because it was read across such a broad geographical area, but because its content was
deeply appealing to readers of the age.

Sutton argues that th2iz Moraulxis exemplary of the form and contenit
medieval wisdom literature: phrased as guidance handed down from ancient
philosophers, it is a source of authoritative wisdom for the reader, the willing recipient of
such knowledgé? Though the writings of the wise men in these texts are ostensibly the
sources of this guidance, it is |l argely ag
the sourcebooks of Plato, Aristotle, and the like, but are rather arbitrary amalgams of
sagacity written under the headings of particular wise men. Referring t&r Midtle

English translation of Tignonvillebs text,

32 Biihler, Dicts and Sayingsx.

33 Sutton,The Dicts and Sayings of the Philosophérs,
33

34 Sutton, The Dicts and Sayings of the Philosophérs,
34
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saying that an English translation of a French translation of a Latin translation of a

Spanish translation of an Arabic text compiled from prior sourcest irbe regarded as

a contri but i &Histtue, this teit it osaavprk of phitosophy. Rather, its
purpose is to dole out common sense and practical advice for living well through the

gui se of wise men ( ev e lypasskd thidudh ¢éheirrligs ordhaiy i n g s
quills).

Al t hough Sutton argues that the Aobviou
Church, which had a vested interest in promoting moral thoughts and actions to reinforce
Christian ideals, the text was originafiroduced in the Muslim world. So while the text
includes many references to God, he is never overtly specified as the Christian God.

Rather, he is presented as a creator figure and an arbiter of logic and reason. While
Tignonvil |l ebs dgomsmdy havenbeéen pronsotegby thedCGhrisitas Church,

and while some of the maxims in the text are taken from Old Testament books, it is unfair

to say that the Church is the main source of document, or that, as Sutton suggests, this

type of literature wassed primarily for Churcts anct i oned ®soci al cont

The authority of wisdom literature comes instead from its construction. Written
down in a form that Sutton calls fAsentent.
unchanging quality thatservédo b ol st er their veracity. Sut
sentence puts himself or herself in a position of power over his or her audience, for the

audience is expected to accept the validity of the claim or tenet contained in the

35 Arthur Shillinglaw, review of Curt BuhleThe Dicts and Sayings of the Philosophétind
52:206 (April 1943): 186.
35

36 Sutton, The Dicts and Sayings of the Philosophérs,
36
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s e nt & hiseositionof power allows the philosophers in th& Moraulxto place
in opposition the fAigoodd and the Abado in
pri nci pl eidhatiofropposhian. Thoaigh there are clearly other organizing
principles at wdk in this text, including the separation of philosophers by chapter
chronologically, the use of miniatures in certain manuscripts to break up sections of text,
and the use of the epistolary voice in the sayings of Alexander the Great, it is true that the
opposition of competing ideas may be the most widglglicable codifying criterion.

Throughout the vast text, philosophers illustrate morality through the actions of
the wise man in opposition the foolish man, or the friend opposed to the enemy. One
examp e i s an aphorism in the sayings of Zed:e
wi se man is better t h¥®aften, theardle obttie wige ntanor h i g n
friend in this text is played by fthge fAgood
again from the sayings of Zedeki ah: AHe s a
have a king of good discretion and of good council, and wise in sciences, and unfortunate
and unhappy are the people when any of these said things fail in thejfkiot only is
the good king responsible for his own moral actions, but his actions and choices also

affect the lives of his people, whether for good or ill. This is a relationship that will be

explored further in Chapter Two.

37 sutton,The Dicts and Sayings of the Philosophérs,
37

37

38 Ms. Typ 207, f. 1vEt dit que la compaignie du pouvre sage vault mejukx celle du riche
ygnorant.
38

39 M. Typ 207, f. 1vEt dit que le peuple est beneureux quant il a roy de bonne discrection de
bon conseil et sage en science, et mestiie peuplenaleureux quant aucunes des choses dessuss

defaillent en leur roy.
39
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While Sutton arguesthath e bi nary of opposition in a
aut horitative tone fidi scourages free think
philosophers in thB®iz Moraulxadvocate for empirical thinking. In the chapter on
Aristotle, the narrator of thBiz Moraulx puts great emphasis on reasoning for oneself:

AHe says that wisdom cannot be separated f
instrument of science, and that *f is clea
readers were truly to takkhe messages of the philosophers as authoritative, they would
have thought through the textds teachings
to laws, rules, and absolute truths is to drain it of its appeal to a medieval audience. As
literature, however fallible, th®iz Moraulxis more complicated, and far more

interesting.

At its core, theDiz Moraulxintroduces readers to a series of wise men, the titular
philosophers, providing brief biographies of each before delving into their teachings and
sayings. Sutton notes that these biographi
Indeed, Buhlerot es t hat the story of Socrateso6 des
ability,o (which, for this rathé®Anunemoti o
i mportant difference to note in Tignonvil|l
philosmhers, the author chose to begin without a prefatory biography. While Sutton
notes that these biographies become more detailed as the work progresses, the length and

care taken with each biography has more to do with the renown of its accompanying

40Ms. Typ 207, f. 15Et dit que sapience ne se puet excuser des sciences dessus dictes, comme

raison soit instrument de la science et il appert mainfestement que savoir aucune cheee dstraison.
40

“B¢hl er, AGreek Philosophers in the Literature
41
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philosoheri arranged chronologically in tH2iz Moraulx rather than by prestige. Both

Sutton and Buhler note that often, these biographical sketches are the most accurate part
of each chapter, derived from fAwel l Kknown
sayings associated with each philosopher are not taken directly from sourcebooks, were
not spoken or written by the philosopher to whom they belong iDith&oraulx and
after so many translations, may even be inaccurate in a variety offvays.

Wisdomliterature, however, was not dependent on accuracy for its value. In the
words of Nancy Partner,

The histories written during much earlier centuries are fiercely biased,

unconscionably invented, and often inelegant as well; they are not expendable at

all but continue to be read for a variety of historical purposes and in a variety of
scholarly moods. The reader whose mood is one of realistic sympathy is

constantly (and abruptly and funnily) taught to remember that the first and best

readers of medieval higties, the learned patrons, for example, without whose

interest many historical works may never have been written, held those books up

to a standard not very different, i n mo
distinguishedrhe Mysteries of Udolplf5

Comparing wisdom literature to the eighteeoéimtury novel, Partner argues that
rather than presenting itself as a sourcebook, this type of text taught (and entertained) in a
different way. Wisdom literature was intended as both entertaining and didentiits
sweeping subject matter meant that it could be read by churchmen and laity alike, and by
members of disparate social classes. DlzeMoraulxis pedagogical, moral, and

political; it teaches, and it tells a story. To borrow a term used by Trtomto describe

42 Sutton,The Dicts and Sayings of the Philosophérs,
42

43 Nancy F. PartneiSerious Entertainments: The Writing of History in Twe@#ntury England
(Chicago: The University of Chicago Press, 1977), 2.
43
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another piece of wisdom literatui®idrak and BokkysheDiz Moraulxmay be
described ad*isioméohiang meet ween guilty plea:
hi st*ry. o

Wisdom literature takes physical form in Ms. Typ 207. In this maiisc
Tignonvil |l ebs t e xtree chapteds,each abeutda differanto t went y
philosopher, and each (we may assuftie)preceded by a picture of the philosopher
teaching, studying, or orating. The chapter on Alexander the Great is by far th&,longe
and is unique in that it includes at least five miniatures of King Alexander, as well as text
that purportedly quotes letters sent from Alexander to Darius I, King of the Persian
Achaemenid Empire; from Alexander to his mother, Olympia; and from Atexan 6 s
mother to her husband, Philip Il of Macedonia, among otié?hilosophers like
Alexander the Great, whose lives and stories were perhaps most well known to ibn Fatik,
are given lengthy biographies at the beginning of their even lengthier chapitersed
by the teachings and sayings of each philosopher. Each new dictum begins with the
phrase fAEt dit...,o0o which in Ms Typ 207 is
blue ink and gold leaf. ThBiz Moraulxtruly gives the impression that thesgom of the
philosophers depicted in its pages are speaking directly to the reader with the repetition of

this phrase, fAAnd he said...o0 While it may

44 Sidrak and Bokkysd. Burton, p. xxxviii.
44

45 Partner Serious Entertainmentg.
45

46 See Appendix One for a full account of missing folios in Ms Typ 207 and a survey of missing
illustrations. The beginning of each new chapter remaining in the Houghton manuscript is accompanied by

a miniature.
46

4" There appear to have been seven miniatures of Alexander in the complete manuscript.
47
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the case of this manuscript, we have seen that the wisddrarislated to the French
tongue (though, as we will see, influenced it significantly) was written long before
Tignonville came upon the text, long before he read through its pages, and long before
the text spoke to him to such a great degree that hehlegioject on as his own.

The pronouncements translated by Tignonville, ranging in subject from the
virtues of a good king, to those of a good wife, or a good slave, are truly what make this
text Awisdom | iterature. o0 thAeheathas bnddrgore a mo u n
makes it highly unlikely that the text quotes philosophers exactly as they spoke, it is clear
that the maxims in thBiz Moraulxare meant to teach readers how to live virtuous lives,
how to act in a way that brings them closer tmGand how to think about moral issues.
Tignonville may have thought personally about the keys to leading a moral life as he
finished the translation of tHgiz Moraulx for as he labored over the finishing touches of
the manuscript, he knew that he waersto become a highly public figure. As provost of
Paris, Tignonville was often in the public eye, and, as we will see, despite his meditations
on these moral teachings, he faced criticisms of misconduct as provost that cost him the

position, his socialtanding, and soon after, his life.
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Chapter Two

Wisdoms Passed: Guillaume and big Moraulx

Et ... [Alexandre] fist ardoir tous les liures de paiens et fit translatez en grec les livres dastronomie et de
philosophie et envoia les translations en grece

And then Alexander brought all the books of the pagans and translated all the books of astronomy and
philosophy, and sent the translations to Greece .

0 Les Diz Moraulx des Philosophds20.

As Tignonville turned the pages of thiber Philosghorum drawing parallels between
the text and its analogs on the shelves of his study, he began to notice a pattern. The text
spoke of the good king philosopher, warrior, lawgiver, magister, and teacher. As
Tignonville explored this idea he became memamored with the text, spending hours
poring over it, and choosing the right words to convey its meaning to a French audience.
To Tignonville, this was a personal mission, one that he began to understand would be
his greatest and most lasting contributiorscholarship. While turning the paged.es
Diz Moraulx des Philosophes other words, Guillaume de Tignonville moved from
being a reader to a translator, and then an author recasting the ideas in his source text in
new ways.

The authority that Tignuville felt toward this text as he began his great
undertaking is manifested in the changes he made to the Latin text. He shortened many of
its chapters considerably while making great additions to others. While the modern
scholar can only conjecture whyig text touched Tignonville, and why he made such a

great effort to complete iIits translati on,
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vivid picture of why this manuscript was important to him. It may have represented
stability amidst an incrediplturbulent political and social period; reassurance of what
moral behavior looks like; what kingship is supposed to look like; or it may simply have
held the promise of a better life, after such discord and disappointment. Employed by the
French courts ding his academic career, and during his translation dbthéloraulx
at the dawn of the fifteenth century, Tignonville undoubtedly felt invigorated and
refreshed by the repetitive reassurance of the text. Like a prayer cycle, a practice that
becamein@asi ngly popular with the use of Book:
translation, th&iz Moraulxfor Tignonville was a stabilizing material and textual
assurance both of his ability as a scholar and of the political and societal goals of the
kingdomof France.

There is no fibiographyo of Tignonville,
only do so by naming him as author of fig Moraulx*® and give a somewhat sparse
description of his political work (and the latter description tends toward i@mslvf his
mortifying expulsion from the role of provost of Paris). However limited his biography,
t wo diverse, yet connected parts of Tignon
available literature: both his decision to translatetzeMoraulx andthe way in which
he did so, reveal his dual role as scholar and courtier. His often conflicting positions in
academic and political spheres caused a personal struggle for Tignonville and, in the end,
one won out over the other; the ideological academlégnonville won out over the

puissant politician, to the detriment of both.

48 Tignonville himself highlighted his authorship: no manuscript version obthdvioraulx
survives without his name i n t hoblehHommelMessifeit ransl| att e

Guill emme de Tignonvilleo), a detail which he no do
48
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Tignonville was descended from a noble family in the area of Beauce, just outside
of Paris, which traced its ancestry to the reign of Philip Il Augu$tlis. gnonvi | | eds
dateis unknown. In his early life, he was a vassal to the dukes of Orléans and Berry, both
of whom acquired books from Tignon¥illeds
Durand notes that by 1391, Tignonville was an advisor to Louis of France, the youngest
brother of King Charles VI. He later became the chamberlain of the king, and in this
position, he travelled extensively in western Europe as an ambassador. He became
provost of the city of Paris on June 6, 1401.

When Tignonville took the office of Provost of the city of Paris, the political
scene might be described as turbulent at best. Charles VI took the throne at age eleven
during the Hundr ed Ytevasccantiolletay Philip thehBeld,gover nm
Duke of Burgundy; John, Duke of Berry; Louis I, Duke of Anjou; and Louis Il, Duke of
Bourbon until Charles came of age at age twemty, a situation that gave rise to
competing goals, and abuses of the kingdom's ressuby the four competing nobles.
This in turn |l ed to tax hikes to replenish
and unrest among the French people. Durant writes that the stiEtmefcdéroughly
translated as dementia, madness, or insaoit@harles VI, even once he reached

adulthood, made his political position tenudtig1 1388, Charles VI took power from his

uncles, and conditions in France improved moderétélyt a violent bout of madness in

49 For what follows, see Jeaviarie DurandHeurs et malheurs des Prévots de Pé&Aaris:

L'Harmattan, 2008), 109.
49

50 Léopold DélisleLe cabinet des manuscrite ¢h Bibliotheque Nationaleol. 3 (Paris:
Imprimerie impériale, 1881), 182.
50

51 Durand,Heurs et malheursl09110.
51
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August 1392, which ended in Charles slayiaur of his own knights and nearly killing

his own brother, Louis of Orléaiismarked a return to political instabili®y After this
first major psychotic episode, Athe royal
Burgundy in Le Mans stated thie king had been suffering for a long time from a
6weakness of intellecto and Amlsatt hteh ky ngwsp
attacks of extreme paranoia became more fr
bl ood, 06 in partsé&cudawer :viledu ifs,r Ehkae | cef Or |
Bold, son of Jean the Good. The year that Tignonville assumed the position of provost,
1401, the Duke of Burgundy attacked the City of Pdrthough Durand writes that
some fAsembl ance awnaderirette dolowinglyear whieroPhilp thes
Bold died in April of 1404 and his son, Jean the Fearless, succeeded him, political
turmoil became even more heated.

As provost, Tignonville was responsible for providing counsel in criminal and
civil trials and providing support for members of the academic or political community.
His considerable weight in the academic and political community may be shown in two
ways. krst, amidst political turbulence, a debate within the academic community in Paris

was raging as well, as medi eval uni versity

52R. C. FamigliettiRoyal Intrigue: Crisis at the Court of Charles VI, 138220(New York:

AMS Press, 1986), 1.
52

53 Famiglietti,Royd Intrigue, 3.
53

54 The chronicles of Jean Froissart and the Monk of Sértis indicate that Charles VI suffered
from delusions in which he believed he was made of glass. He sometimes howled like a wolf, attacked his
servants, denied that he had a wifekitdren, or ran to the point of exhaustion, claiming to be chased by

his enemiesOn this, see FamigliettRoyal Intrigue 1-21.
54

55 Durand,Heures et malheurd,10.
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kni ghthood, o and status among t he®Tecademic

famous @bate of th&komandelaRodee came a passion for one o

friends, Christine de Pizan. She and other writers and moralists criticized the work of

allegorical vision literature for its sensual language and imagery. Christine had notably

used T g n o n Diz Mdraaldnsher research of ancient philosophers forltivee de la

Cité des Dameavhich she completed in 1405. And, during the debate ovétdke she

sent Tignonville a letter entreating him to support her publicly at the debate a$ lpa

duties as provost, to Asupport in &1 1 case

Tignonville had helped Christine free herself from her debts as a widow by using his

influence in the French c othehbodypfKiaglLdujs, | at er

Christineds patron, and direct th%Hesearch

letter requesting his support signifies the weight and influence assigned to his opinions.
Prudence Allen has noted that Christine de Pizawetduring this debate to

assert freason as thCe rulsttii meet ea sakrekdi tfeorr offi g

not simply because he was her friend, or even because she was the weakest person in the

debate of th&®ose but because he found herarme nt s t o be true after

to the facts of our debateo &fdlbuseofhe di scr

56 prudence AllenThe Concept of Woman, vol. 2: The Early Humanist Reformation ; 1280
(Grand Rapids, Mich.: W.B. Eerdmans Publishing, 1997), 550.
56

57 Allen, The Concept of Womah91. Passages translated by Allen fioanQuerelle de la Rose:
Letters and Documented. dseph L. Baird and John R. Kane (Chapel Hill: U.N.C. Department of
Romance Languages, 2010), 68.

57

58 Allen, The Concept of Womab91.
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59 Allen, The Concept of Womab91.
59

0 Allen, The Concept of Womah91.
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i ndi vidual reason to di scoDieMoraulkafact r ut h i s
which Pizan surely knew from her reseafThis precept seemed also to be a theme at the
time in the academic scene of Paris, when
reason, and the French people repeatedly found themselves in political upheaval, as well
as social and moral chaos. Dawi F . Hult describes this tur mc
from the political and social woes of the realm, the ideals of chivalry and praise for
women were being revisited and formulated anew. [...] It is quite possible that the debate
over theRose in addition to being a serious exchange on moral, religious, and
intellectual matters, served as a form of diversion during these profoundly troubling
ti mégs. o

A second circumstance demonstrating Tig
case that ultimatglled to his downfall. In April of 1407, Tignonville was discharged as
provost fibecause of his c5%lmwadamidstthissconflitt t h e
that the friction between Tignonvilleds du
blurring the line between classroom and court. Details surrounding this struggle are many
and inconsistent, nevertheless, a general picture of events may be painted with prevailing
facts. I n 1407, two clerks of softhemilamti ver si
Nor man Nation, 0 were found guilty of what

robbery, but what several other scholars contend was only théPfaftaude Gauvard

61 pavid F. Hult,Debate of the Romance the Rosd€Chicago: The University of Chicago Press,
2010), 78.
61

62 Famiglietti,Royal Intrigue 68.
62

63 Michael Alan SizerMaking Revolution Medieval: Revolt and Political Culture in Late

Medieval Paris Ph.D. diss., University of Minnesota, 2008, 568.
63
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guotes the writings of Jean Bouteiller at the end of the fourteenthrcgntu A Ther e ar e
several cases that are not to receive forgiveness, such as murderers, arsonists, rapists,
highway robbers (whom the clerics call plunderers of the pedpfagedatores

populorunj, traitors, heretics, sodomites. Such people are notto belldgy p &r doned .
In short, either crime allegedly committed by the two students was considered

contemptible and would have been arbitrated severely. Tignonville was asked to advise

the university on what course of action it should take against the stualedtse urged

the university to try them vigorously, a s
execution by hanging. Michael Al an Sizer n
foll owing proper | egal procedurteke or respec

circumstances surrounding the hanging, including its date, are unclear. Outraged at the
injustice of the case, university students rioted, went on strike, and even threatened to
uproot the university from Paris, moving the institution elsewhere, Wigrenville not
punished for his recommendation.
Meanwhile, the political situation in Paris was unraveling. By November of 1407,
the Duke of Orl ®ans had been assassinated,
erupted into a futblown civil war betwen the Armagnacs, supporters of the House of
Valois, and the Burgundians, supporters of the dukes of Burgundy. {Maydf 1408,
Afa great ceremony of Tignonvilleds humilia

P a r % Tgnodville was forced to reave the bodies from the gallowsboth of which

4cl aude Gauvard, NfnFear of MedievakCrimenandlSaciak Me di ev a

Control, ed.Barbara Hanawalt and David Wallace (Minneapolis: University of Minnesota Press, 1999), 1.
64

65 Sizer,Making Revolution Medievab67.
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had, by this point, rotted significanflyand, after kissing them, lead them in a grotesque

parade to the Cathedral of Notre Dame for a proper burial. He was replaced as provost by

the Burgundiarsympathizig Pierre des Essarts, and made to pay a fine for his

mi sconduct. While Tignonvilleds mal practic
was part of the reason he was ousted, he was also clearly a victim of pblitics.

But what does ebtiagademioworklhdveetd do withhie @olitical
career? Should the translator of the Latin
indication, this was a crucial political text as well as an entertaining and didactic one.

Giovanni da Procida, thought to the translator of theiber Philosophorum Moralium
Antiquorum was also a royal advisor with intimate connections to the thirteemtury
Spanish court. Although the circumstances under whichibex Philosophorunwere
written and how they may relate the Spanish political landscape are outside the scope
of this study, the relationship between Procida and Tignonville and, more specifically,
their political connections, is an important one.

Tignonvill ebs academi c an frtaplpdttheg i cal ca
subject of kingship, which epitomized, for him, the need to think seriously about morality
and justice in practical LipeoRhilogophorsm ond maj or
which must have attracted Tignonville to the textas the rmral behavior of kings and
princes, and the results that royal choices and actions would have on their kingdoms. As
Gauvard points out, the kingbs role as mor
humanist debate during the reign of Charles VI.

Engagedn active intellectual inquiry, [political theorists] went in search of guilty

66 Sizer,Making Revolution Medievab68.
66
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parties. This quest began with the head of the body politic, with the king and

crimes that he committed. [...] Political theorists pointed to a double principle:

that crime iscontagious and that the king should serve as an example. If the king

is a criminal, then his people suffer the effects of the crime doubly, an idea that

was widespread during Charles VIo&s reig
in theDitz moraulx hé Fad king is like a vulture that brings to the earth a foul

stench all around him; the good king is like a clean running river that brings
benefit t% everyone. 0

The intellectual response to Charles VI
oriented arond the same oppositional theory applied by Sutton t@théloraulxi one
that contextualizes good in comparison to evil, and one which is present in the passage
above. In this instance, the actions of Charles VI revealed him to be a fool, an enemy, and
afbad ki ng. 0 Tlhtelectualephykicales mentalwere identified as the
proximate causes of what was thought to be a national epidemic of crime, war, and
illness. Furthermore, Gauvard writes,
Nicholas de Clamanges, Christine de Pizan,Jeah Gerson all dreamed of an
intense judicial undertaking based on the idea that crimes were not sufficiently
punished and that criminals who ran free contributed to criminal contagion. They

admitted that the king could not be everywhere in his kingdahtlaat the power
of the royal judge must be recognized as derived from that of the king. As

Christine de Pizan writes, it i s proper
l i eutenants in all ®%®he widespread juris
Tignonvi | | e dosto puaishithe twe stubentd larshlygor their crimes

may have come from this stadce position shared by his friend Christine de Pizan, and
one that they may have discussed as Tignonville assumed provostial office and struggled
to make lifeand-death deisions. They and their humanist colleagues believed that

reform could be achieved through punishment; that crime left unpunished would fester

67Gauvard, fiFear of Crime in Late Medieval Franc
67

68Gauvard, fiFear of Crime in Late Medieval Franc
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and spread like a disease of immorality throughout the land; and that the wellspring of

this disease was King Cties himself, a diseased leader infecting his country. This belief
informs theDiz Moraulx and no doubt affected both Tig
in the French court and his standpoints as provost. Tignonville tried to impose his own
ideologicalbeliefs about justice, crime, and punishment on the people of Paris as a

political agent. Refusing to separate intellectual ideal from political reality, Tignonville

was soundly rejected by both groups: university students saw him as part of the sick and
tainted government from which stemmed crime, murder, and highway robbery, separate
from them and reflective of a diseased pol
government colleagues believed he was overly influenced by academic theory, to the
pointthat intellectualism affected his political actions and leanings. Both groups cast him
aside.

The political circumstances in the kingdom of France an®théMoraubd s f oc u s
on kingship no doubt drew Tignonvillebs at
of the turbulent political at mosphere and
prompted Tignonville to shape the manuscript to fit the spacemedniwhich he was
writing. A closer look at the Latihiber Philosophorumi n compar i son t o Ti ¢
French text makes his changes clear.

The order in which the philosophers are listed betweehibiee Philosophorum
and theDiz MoraulxisunchangedT i gnonvi | |l eds only change 1in
translate names for a French audience. Similarly, the biographies of the philosophers tell
the same stories, supporting B¢ghlerds susp

over four manuscript versisnThe purpose of the text also remains true to the genre of
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wisdom literature from Latin to French versions of the text. It is safe to assume that the
textds meaning and uses changed mainly 1in
periodto anothe. n | ar ge part , Ti-rgpresentythelploraigest t r an s |
theme of teaching and entertaining through moralistic advice given by sages. It is also
clear that the representation of kingship was a theme prevalent in the Latin version of the
text a well; throughout the text, only four philosophers of twethtge fail to address
kingship.

Bahler and Sutton agree, however, thatDieMoraulxwa s not fAmer el y e
translation of the Latin; he shortened his version considerably, but did notéhasita
insert material of ©RhHzsi oo whr acnr ceeast ci hdiiberit dos t endei
Philosophorunfrom 1931, however, is only about 3,000 words shorter thaDithe
Moraulx as it exists in Houghton Ms Typ 207 (considering the sparse nattire bétin
language in comparison to the flowery nature of the French language, however, even a
French text of the same length would have involved significant editing). The notable
changes that Tignonville made did not significantly affect the overaltHaesfghe 55,000
word document. What is notable is that Tignonville lengthened the chapters on Socrates
and Alexander the Greatadding about 500 and 1,500 words, respectivetsile
shortening chapters on Aristotle, Hippocrates, Plato, Ptolemy, ancbketreer
philosophers. He also cut the length of the last chaptplusieurs sagesignificantly,
by about 3,000 words. While Tignonville may have added sayings to chapters besides

those of Alexander and Socrates, however, only these two chapters lmecseme

69 Sutton, The Dicts and Sayings,
69
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prominent, as others were ultimately whittled doie will see that the illuminator

who worked on Ms Typ 207 understood the importance of Alexander the Great to

Tignonvillebs text; Alexander alonésis dep
chapter.
Tignonvillebs decision to focus particu

from arbitrary. Alexander the Great is the only sage in this text who was a king. He alone
exemplifies sayings throughoondgwietdddehet ext ab
same levels of political power as Charles VI, and his biography and sayings become
particularly important in this context. Al
role as king, and the moral responsibilities that accompanied thaGiven the

di scussion in humanist academic circles su
effects on his people, Guillaumebds text mu
discussions, if not for its historical accuracy, then certainly forxtamples it gives of
kingship in Alexanderds chapter.

A striking definition of kingship may b
Unlike other philosophers whose biographies, however brief, begin with their lineage and
upbringing which gives some sensebficl dhood, Al exander 6s biog
he avenges his fatherdés death and assumes
addresses his knights for the first time, he says:

Fair lords, |1 do not want to have any lordship over you, but will be asforaaip

and what pleases you will please me also. | will love that which you love, and

hate that which you hate. [...] But I [...] counsel and pray that you believe in god

and obey him as your sovereign. Choose him as your king whom you see obeying

god, whowill best consider the good state of the people, who will be most
chivalrous and merciful to the poor, who best protects justice and the rights of the

Osee Appendix Two
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weak against the strong, who will best expose his body to the needs of the public,
who will not hesitatéo guard and defend you, whatever thousands of pleasures or
delights may [tempt him]; thus you shall be kept from all evil by means of the
good works of that one who bravely will face danger and death to destroy your
enemies. Just such a man ought totmesen as king, and no othér.
In this passage Alexander introduces himself as king, but in stark contrast to

Charles VI, he actively recognizes his role in relation to his people. Whereas King

Charl esds shortcomings as ndofthgFrenehni f est ed

academic community as all of the ails of French society, Alexander realizes that the

problems of his people are his problems as

public. o

Anot her episode i n Al ex davidemaefos chapter
Tignonvillebs idealistic stance about | ust
Al exanderés | ife some soldiers pass by him
gal |l ows. As he approaches Ag saxeanylfesfor] t he t

have great repentance and ’SAdrerxaaw dfear, tifere
understood that [the thief] was greatly re

hung I mmedi ately. Al exand désin@swifsagddgadly hy f or

TMs Typ 207, f. LlvBeaulx seigneurs, je ne vueil avaiicune seigneurie sur vous mais vueil
estre comme lun de vous et ce quil vous plaist meagree. Je vueil amez ce que vous amerez et hair ce que
vous herrez [...] mais je qui hes fraudes [et] malices [...] vous consceille [et] prie que vous craignez dieu,
etlui obeissez comme au souverain. Et cellui eslisiez a roy que vous verrez estre plus obeissant a dieu et
gui mieulx pensera du bon estat du peuple, qui sera plus debonnaire [et] misericors aux poures qui meiux
gardera justice, et le droit du foible contieefort, qui meiux exposera son corps es besongnes publiques,
qui pour milles deleitacions ou delices ne sera paraceux de vous garder [et] deffendre par qui vous serez
deffenduz de tout mal, par le moyen de ses bonnes oeuvres, qui plus hardiem[erttesenrpetil de
mort pour destruire voz ennemys, car tiel hom[m]e doit estre roy esleu [et] non Se&@lso Appendix
Two, p. 158159.

71

2Ms Typ 207, f. 231tem par devant alexandre passa un larron que on menoit pendre, lequel
larron dit, vaillant roy vueilles moy sauvez la vie car jay moult grant repentence du meffait que jay fait. Si
commanda alexandre que on le pendit tant comme il estoit repe&tnalso Appendix Two, p. 1-480.
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punishment, showing the value of justice in a model society, and the unrelenting
righteousness of the paradigmatic king.
The pattern that Tignonville noticédhe representation of kingship throughout
the texti certainly drew histtention as he watched his own king suffer publicly from
mental illness. He saw that it hampered his ability to rule, and observed that those who
stepped in to rule in his stead caused a civil war. Tignonville may have lookedXiz the
Moraulx, a text with which he was so intimately acquainted, as a guideth for his own
role as a political representative and as a potential guide for his king (or whomever
assumed power for him). Tignonvilleds meth
notonofk i ngship already existent in Alexander
contrast Alexander, the paradigmatic good king, to his own king and his own political
situation. In this way Tignonville is not merely translator, but indeed the author, of this
text. While he does hand down existing wisdom from a thirteesriury Latin audience
to an early fifteentftentury French audience, he made changes to the text that reflected
his own space and time, and his own political and academic views and expetsimges
opposition to compare the ideal in his text with his own disconcerting political reality.
Ultimately, though th®iz Moraulxwas better left as intellectual fodder than
enacted as political edict, it both shaped and was shaped by the man whtettandn
the same way, the manuscript central to this thesis, Ms Typ 207, was shaped by the
manuscript that preceded it and by the hands that crafted it. Each manuscript of
Guill aumebs text that was recreat7shoin the
exception. Dated between 1418 and 1420, a

translation, this manuscript version also translates the text in new ways: both through the
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scribeds pr oc e s-sxistng manusaipt, perhaps bhangigwypd aletagsr e

along the way, and through an il l uminatord
each philosopher and his sayings. Tignonvi
kingbébs placement within a ttehelatteragloupsdts phi | o
the agenda or provides the model for what rulers do. Turning now to the interplay of text

and i mage in Ms Typ 207, it becomes <cl ear
of the Harvard Hannibal, in turn drew out the imgicaons of Ti gnonvill ed
of philosopher and king by foregrounding and schematizing their parallels in structural

and visual form.
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Chapter Three

Wisdoms Reimagined: Imaging tBéz Moraulx

Et comme il fut pres de la mort il appella alexandre [et] le fist roy, et fist venit les princes qui le recevrent
a seigneur. Depuis aristote appella et lui dit que devant lui il voulsist dire a alexandre son filz aucunes
bonnes exortacions lesquell[es] fieussent estre bonnes en lautre monde, quant il departiroit de ceslui, et
ainsi le fist aristote.

And when Philip was close to death he called Alexander and made him king, and called the princes and
charged them that they should take him for their.lbtel then called Aristotle, and told him to teach
Alexander good things after [Philip] died, so that he might be good in the other world, when he left this
one. And this is what Aristotle did.

0 Les Diz Moraulx des Philosophds18v.

Nearly a generatioafter Tignonville took up his pen and began to translaté&itier
Philosophoruma scribe and an artist set to work on a new copy dbih&loraulxdes
Philosophes They carefully planned the | ayout o
each be embe#ihed with illuminated letters in red, blue, and gold, at the beginning of
each new saying. At t he otlreechaptegs, asWwellasach of
before each epistle of Alexander the Great, the artist would also depict a scene from the
iffeof each sectionés subject, showing them i
case) in battle. As the scribe wrote out T
spaces on the vellum leaves for the illuminations he knew were to come. The
mans cr i pt 6s artist then read and interprete
shape and color rather than in letters and words.

The name of the scribe whose steady hand fills Ms Typ 207 is unknown. Its
illuminator, however, has been identifiesithe artist responsible for another Houghton
manuscript. He i s the AMaster of the Harva

coronation occupies the fron#fAbUsbpCondita of a
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Between 1418 and 1420, this Master and his scribal counterpart worked together on
Tignonvillebs text, a collaboration that r
that visually and textually assimilated the role of the teacher and the king. asterif

the Harvard Hannibal, however, took this interpretive process yet one step further.
Recognizing that the text reflected how Al
wisdom, and that his wisdom was passed down to him through his teachit|érike

Master visually assimilated Aristotlebs ro
While he depicts Alexander the Great literally acting out his kingly duties, he

metaphorically places Aristotle on a throne of wisdothe wellspring fron which,

Tignonvillebs text argues, all good kingsh
It is fitting that Aristotleds chapter
Al exanderds teacher, and, | ater in |ife, h

another becauséaeir biographies, deeds, and sayings overlap significantly, both
hi storically and in Tignonvilleds text. I n
Ms Typ 207 are far more than simply #fAill us
Instead, tRy operate as a visual argument for the rule of the wise, as represented by
Aristotle, which also accommodates the need for the life of action, represented by
Al exander. As Tignonvillebs text, and the
argumentsihor m it, made c¢cl ear, the status of th
effect on the body politic. Therefore, the education of kings was a critically important
task.

For Aristotle, political rule began with the rule of the self. This leads us to

wonder wi th Carnes Lord, AWhy i1 s Aristotle r
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way of life both for the individual and for the city is a life devoted to the activity of

pol it i &&heanswer proided in the images of the Master of the Harvard
Hannibal, is that to know how to form onegelind in the case of an Alexander, to form
oneds & itianpdessany first to seek the advice of someone who has considered
politics on every level. Political success, in other words, is predicated upoimdhaf k
introspective, reflective life modeled by wise men like Aristotle. The images of these two
figures in the Houghton manuscript thus elegantly negotiate the tensions between
upholding the nobility of the (necessarily) active life of rule through imadge

Al exander, while asserting the primacy of

miniature.

Fig. 1. The Master of the Harvard Hannibal, Aristotle with his Disciples. ca-1428. Tempera
and gold leaf on vellum. Image courtesy of Houghtorrarijp, Cambridge, MA.

I n the miniature that opens Aristotl eds
sitting in a highbacked wooden chair behind a podium, upon which rests a book. The
aging Aristotle gestures at the book, frozen in a quiet momeie taiteaches to the

young students around hi m. Roger S. Wieck

3 carnes LordEducation and Culture in the Political ThoughtAxistotle (Ithaca, NY: Cornell
University Press, 1982), 190.
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manuscript as fAhighly decor 4inkeegpigwith tish i nt e

tendency to employ intricate geometrical shapes in his miegtiihis quality can be

seen here, both in the form of the tiled floor and in the gold leaf applied to the back wall
of the room (the only gold in the image), which reflects light back to the reader. The calm
foreground is challenged by the vibrant backua, representing the complex, internal

work that is taking place.

Tignonville attributes to Aristotle the
who offers his opinion on n8Thisiextgeemstot i | he
inform the imag, as Aristotle is shown with downcast eyes, contemplating what to say to
his students next. Each figure in the miniature seems to be occupied in the act of study,
save Aristotle, who gestures to his book as if offering, even pushing, it toward the
i ma goehdlder. This action may refer not only to the manuscript in which the
mi ni ature is contained, but to Aristotl ebs
Aristotle alone who bestows wisdom to those seeking it, whether in the painted classroom
or inthe wider world beyond its borders.

Al exander could very wel/l be one of the
and Al exanderds biographies place the read
pupil, the future king. In one episode, Aristatkdls Alexander to him and asks him

guestions about Athe governance of the | or

4 Roger S. Wieckl.ate Medieval and Renaissance llluminated Manuscripts in the Houghton
Library, 13501525(Cambridge, MA: Harvard College Library Department of Printing and Graphic Arts,
1983) 14.
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S Ms Typ 207, f. 18Et dit le plus sage ferme est cellui qui ne prononce mie les choses jusque a
tant quil les entende b[ie]rBee also Appendix Two, p. 156.
75
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t hat AAl exander answered very well , o0 Ari st
asked why he did this, Aristotle answersthatssn At hi s chil d i s ordai
king, 0 he must be beaten to keep him from
Alexander, the young king is described sitting in a classroom with princes from other

realms, all of whom are asked by Aristotle whregyt will give him when they become

king. The other children give predictable answeisl wi | | gi ve you a pat
for example, or dal wil!/ give you rulership
decl ares, fAThat whi c h nmnletoday,fot whehd se¢ tbatnwhichr o w,

| have not seen, | will think like | have never thought. But if | should reign, as you say |
will, 1 then will do what you think it is
Aristotl eds wry ysminl @ haes sthe ug altey ,t lseaybh a0 g,

that you shal be a great king. o

Aristotlebés authority over Alexander as

are Al exanderds natur al ability, kerngly at
student relationship is emphasized at key
however, is not depicted in the studentds

age seventeen, the same age that Alexander becomes king, he is never desaribed
young man, nor as one in need of guidance.

appears in his biography, the two are presented almost as colleagues, rather than as

®Ms Typ 207, f. 2R3v: Et comment son maistre lenseignast a lescole avec plusieurs autres
enfans de roys il demanda a lun deulx g[ue] me dorras tu quant tu seras roy. |l respondi je te feray
gouverneur sur toutes mes besongnes. [folio 23v] Et pareillement le demanda a Uaqudtdit je te
donrray une partie de mon royaume. Et toy que me donrras tu. Et il respondi maistre sur ce que je doy
demain faire ne me vueillez huy enquerir car quant je verray ce que je ne vy oncques je penseray ce que je
ne pensay oncques. Mais seggne ainsi comme tu dis lors je feray ce que tu me reputeras estre digne a
faire. Et adone lui dit aristote sans doubte je say que tu seras un grant roy car ta face [et] ta nature le

demonstrentSee also Appendix Two, p. 18B2.
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teacher and student. Instead, Aristotle seems to be directed by wisdomrizeléast

by the pursuit thereof; he is always one s
pose depicted in his miniature indicating a transcendence of normal human doubt and
error . Refusing to worship niledvestreoitydfi ke t h
Athens when he recognizes that his behavior will lead some to poison him as they did
Socrated. Returning to his hometown of Stagira, Aristotle establishes a school, does

many charitable works, renevohghekinge t own, an
honoffedrlbbaps this is why Aristotleds sayin

vita: he bestows wisdom to his readers both in the first person (throudictajsand

through the described deeds of his biography.

Fig. 2. The Masteof the Harvard Hannibal, Alexander at the Battle of Serapion. ca-1448. Tempera
and gold leaf on vellum. Image courtesy of Houghton Library, Cambridge, MA.

TMs Typ 207, f. 15vadvint que par envie un prestre lexcuse aux citoiens et leur dit quil
naouroit pas les ydoles comme les autres faisoient en icellui tSapslso Appendix Two, p. 144.
77

BMs Typ 207, f. 15vAristote, si se parti hastiment dathenes et sen retournaalidale stagire
dont il estoit ne. Et doubta que sil eust plus demoure que on lui eust fait ainsi comme on fit a socrates
auquel on donna boire venin dont il mouru, et pour ce seulement quil reprenoint ceulx qui aouroient les
ydoles, comme plus a plaisteleselance sci dessus. Et la ordonna un lieu ou il tint escolles et donna moult
de bons enseignemenz au poeuple. Et se excerca moult a bien faire aux hommes a donner omosines, aux
poures a marier les pupilles [et] orphelins [et] a donner a tous ceulxquioient estudier de quelque
estat qui feussent. Et aussi redefia [et] renouvella toute celle ville de stagire et estabely loix que les rois

honnouroient mouliSee also Appendix Two, p. 144.
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Unlike the evereflective Aristotle, Alexander is a man of action, a fact reflected
intheHar vard Masterdés depictions of him. His
from those of the other philosophers: rather than depicting its subject in the act of
discourse, it presents the viewer with a scene of battle between two rulers, idewtified b
the golden crowns upon their heads (fig. 2). Here Alexander, decked in red, lunges
forward againstthe blue| ad and cowering King Cahus, wh
kingdom. According to the accompanying text, Alexander had not yet become king when
helmt tl ed Cahwus, nor did he strike Cahus do\v
who then rewarded his son with the royal crdWihe illuminator, therefore, has made a

decisive break here from Tignonviaddnegds scr

and agency, protecting both father and kingdom against a mortal enemy.

Fig. 3. The Master of the Harvard Hannibal, Alexander and Darius. ca:142I8 Tempera and gold leaf
on vellum. Image courtesy of Houghton Library, Cambridge, MA.

This thene of the active king, while particularly pronounced in the battle scene, is

advanced to varying degrees in al/l of Al ex

¥ see Appendix Two for a full translation of this sequence.
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performing a range of royal duties. The next image of the king (fig. 3), for instance,
shows him festing with his own knights and the subjects of King Darius in the city of
Quelle, which Alexander had recently seized from the Persian king. Instead of burning
the city down as an example to his enemies, Alexander showed them mercy, nobly
sharing his foo@nd drink with them. The miniature condenses this narrative into a
focused moment of humility and benevolence, with Persian nobles kneeling before the
figure of the Greek king, whose open arms beckon them to join his knights at table. In
clear contrast tthe static and disengaged figure of Aristotle, then, Alexander is

presented to us medias resthe focus of action as well as the engine driving it.

N ol
XN

! Y RRTRRN 3
VIV IRTVTY7 o 9NARVAL

Fig. 4. The Master of the Harvard Hannibal, Alexander sends a letter to Olympia. ca.4P01 8 empera
and gold leaf on vellum. Image courtesy of Houghton Library, Cambridge, MA.

I n turn, Alexanderos third, fourth, and
with other characters from his biograghg feature reflecting the oftegpistolary
character ofisvita, whi ch quotes Al exanderodos | etters
kings, from faraway lands to his home kingdom, and, on his deathbed, to his mother
Olympia. The miniature devoted to this final episode (fig. 4) presents us with an
Alexander who seenfar older than his own mother. He is hunched, wrinkled, and gray,
subdued in comparison to the lively Alexander who dominates the feasting hall. His

attendants gather around him with concern as he dictates to a scribe, who hurriedly
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scribbles down the wds which comprise his last epistle, and which make up the bulk of
the chapter dedicated to him in Tignonvill

Yet despite the grand import of these final words, and the splendor of the funeral
ceremony which we are told followed his death sooretteef t er , 1t i s Ari st
t hat concl udes 0 Afaa thad caltd atterian todhle eeptrial@ofe played
by the kingdéds tutor and advisor throughout
dying wish that Aristotle continuetoteachhi®n and heir and reinfor
end by the observation that Awhen [ Al exand
hear his master, he answered again and said that he would not only hear him, but he
would follow his counsel to the best of his abtl ¥ Tiognonvi | | eds text th
the reader to consider Alexander6s sayings
established by his master, Aristotle, who proves to be the most important guiding force in
Al exander 6s | ife.

Aristotle, we ae told, identified three actions for which kings deserved praise and
adulation: instituting good laws, conquering other regions, and filling deserted lands with
people. While these endeavors |l oom | arge i
anegal 'y i mportant role, offering a medium
encouragement to good behavior. Despite this fact, however, the Master of the Harvard
Hannibal never shows Aristotle writing or sending a letter to his protegé. Instead, he is
depiced metaphorically, his stance, the objects around him, and his features all

communicating more subtle messages about kingship to the reader. Aristotle sits on a

80Ms Typ 207, f. 23vEt quant son pere lui commanda quil oist voulentiers les commandemens
de son maistre. Il respondi quil ne les vouloit mie tant seulement ouir mais acomplie de tout son pouoir.
See also Appendix Two, p. 183.
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high-backed wooden chair. His head is covered with a simple black cap, and his hand
rests upora book, the object most central to the image. These three objects evoke the
three primary imperial regaliathrone, crown, and scepfiravhich in turn connote
kingship, authority, and, argues Eva R. Ho
behavio were held to ideals of beauty and decorum, his costume and regalia were the
visible expressi on 89robefsuresAristalg ienttdgpictedn d v r t
literally as a king; nevertheless, his centrality within the image, the deference with whic
his students gather around him, and his dominant and commanding posture all echo
traditional iconography of the enthroned ruler.

By portraying Aristotle in this way, the Master of the Harvard Hannibal thus
effects a visual chiasmus between master artéstututor and pupil, philosopher and
king. Although Al exander enacts kingship i
single image condenses all of his power. It is from Aristotle, rather than King Philip, that
Al exander 6s t r ue bylpasgng towmeasdom, he makes st possible r
for Alexander to be a righteous and successful king. Wisdom is his authority, and
knowledge his power, a fact declared by Aristotle earlier ibizeMoraulx

O Alexander, if you rule other than you should, yall be envied, and from envy

shall come lies, and from lies hate, and from hate injustice, and from injustice

injury; from injury will come battle, and through [folio 16v] battle the law and

your possessions will perish. But rule as you should, andghatthgrow in your

realm, and from truth shall come justice, and from justice love, and from love

great gifts and security, by which law will be maintained and your people
increased?

81EvaR. Hoffman, edL.ate Antique and Medieval Art of the Mediterranean W¢xidlden,
MA: Blackwell, 2007), 290.
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82 Ms Typ 207, f. 1616v: O alexandre se tu uses de ta seigneurie autrement que tu ne dois envie
sera sur toy [et] denvye vendra mensonge de mesonge haine dérfjagtice dinjustice innuistie
dinnemistie bataille et par [folio 16v] bataille perira la loy et tes pocessions se perdront. Mais se tu uses de
ta seugneurie ainsi comme tu dois verite croistra en ton royaume de verite vendra justice de justice amour
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Aristotle understands the r elperlcaitstsaroins iorft
dispositions, such as envy. But he has also contemplated the ramifications of righteous
kingship, which grows from small seeds such as telling the truth into mighty forests of
prosperous cities and happy subjects. Aristotle has sizedikingship from every angle,
and can explain the merits and actions of a good king as well as the characteristics and
consequences of a bad one. It is not a stretch to think that Aristotle could be an excellent
king himself.

In this light, we can understand why Tignonville conflated philosophy with
kingship: in his reworking of the wisdom text tradition, the latter is derived from the

former. This becomes even more clear in the Houghton manuscript, completed about five

yearsd@t er Tignonvill eds death. The manuscri pt
confirmed Tignonvilleds own political view
Master of the Harvard Hanni bal dés visual tr
drewoutt he i mpl i cations of Al exanderodos place \

Master of the Harvard Hannibal drew out the implications of this assimilation.
Recognizing the relationship between king
theilluminabr deftly expands upon Tignonvill eds
place within philosophical discourse, spelling out in vivid terms its implications for
Tignonvill eds model king, Alexander, and t
realizedtadt Al exander 6s power as a king ultimat

Aristotle and Alexandero6s chapters are ful

damour granz dons [et] seurte par laguelle la loy sera maintenue et ton peuple Seealso Appendix
Two, p. 148.
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philosopher to king. The miniatures emphasize this knowledge, representing Aristotle
metaphoricallywith the visual vocabulary of kingship, and depicting Alexander seven
ti mes over I|iterally acting out his master

text and image blurs, and where the illuminator becomes a translator and author in turn.
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Epilogue

Et dit la langue de lomme mo[n]stre son sens ou sa folie.
He says the tongue of a man shows his wisdom or his folly.

T Les Diz Moraulx des Philosophds17

When Guillaume de Tignonville took théber Philosophorunfrom a shelf in his study

atthe end of the fourteenth century, he did not know what impact the text would have

upon his life, nor what impact his translation would have upon the text. Twenty years

|l ater, when two men copied Tignonvillebs t
ard illuminations, they produced yet another translation that made new visual

connections between philosopher and king. Their finished product, which inspired this

study, now sits quietly on the shelves at Houghton Library.

This Houghton manuscript tells togy. It is different both from the Latibiber
Philosophorumnthat Tignonville first pulled from his shelf and from his completed French
translation. It is representative of a genre, wisdom literature, and its purpose in that
context is to impart wisdom fits readers. But its different iterations also speak to how
each manuscript is created under a particular set of circumstances, and how each
manuscript reflects the evdiffering historical settings in which its creators, and readers,
exist. The manusgt has much to teach about medieval cultuabdout kingship,

Guill aume de Tignonvill e, Charles AThe Mad
the notion, through its many translations, that Latin and vernacular readers existed in

separate culturapheres. Both Latin and vernacular readers had access to this text over a
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vast geographical space and for more than four centuries. It also demonstrates the subtle
ways in which image and text may comment upon one another and make new arguments
of their own.

As a modern reader turns this manuscrip
is complete. Aristotleds chapter wil/ al wa
will always pass his wisdom down tvize.t he Kki
The text, however, continues to pass down wisdoms of old to those who read it,
communicating a different message to each one, and reflecting and refracting their own
physical and ment al |l i kenesses. | nachhi s wa
new reading (of text or of image) provides a new opportunity for interpretation, and for
change. It is my hope that the two appendices of this thesis will aid future students in this
interpretive process, and that the reading of this manuscript offetied thesis will

encourage further study of Tignonvillebs t
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Introduction to Appendix One

I n this transcription oliesDizoMorguixtdesn Li br ar y o
Philosophesmy intent was to remain agtfg#ul as possible to the feeling of studying the
manuscript while also maintaining its readability. To this end, scribal abbreviations in the

text have been expanded, and are marked with brackets surrounding letters | have added

(for exampleg[ua]tr[iem] €). Capitalization in the manuscript is intermittent: proper

nouns and beginnings of sentences are often left in the lower case by the scribe, and will

be found uncapitalized in the transcription. | also have used punctuation sparsely,
deferringtothescrb e 6s mar ki ngs of commas and peri oc
guotations, questions, colons, and the like altogether. Readers will note that accents and
elisions (e.g.premiéremenbrd 6 ¢ wexe not yet standard in French writing of the early
fifteenth century, and thus are not used in this transcription. Standardized spellings, too,

had not yet been established, and | have accordingly deferred to varying scribal spellings

of words throughout the transcription. There are two exceptions to this mgie tiké use

of Aungdé as the masculine indefinite artic
throughout as fAun, 06 for the sake of readahb
instances when a Auo appear ed oithagraphly @oc e o f
examplesavoirinstead ofsauoir).

This thesisodos central claim that mediev
another, and more practically the central place of a number of images to the argument
advanced in Chapter Three, demed that | include faithful reproductions of the
manuscriptos il luminations within the body
found in Houghton Ms Typ 207. These images have been edited for color correctness,
image clarity, and distortion. Irddition, footnotes throughout the text mark the number
of missing manuscript folios, and an accompanying estimate of missing illuminations. As
outlined in Chapter Three, these folios likely included miniatures of Homer, Solon,

Rabion, Hippocras, Pythagoré&ocrates, Plato, two images of Alexander, and (most

|l i kely) a depiction of several wise men in
sayings of many wise men. o Al Il mi ssing tex
text of a contemporaryHas manuscri pt of Guill aumeds wor

Nationale, MS fran¢572; these emendations are indicated in italics.
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Appendix One

Les diz moraulx des philosophes: translattez de lattin en francois par noble homme
Messire Guillemme de Tignonville: Harvard University, Houghton Library Ms. Typ 207,
ca. 1418 1420

Sigla:
H Harvard University, Houghton Library, MS Typ 207
Pt Paris, Bbliothéque Nationale, MS frang. 572

Cy commencerat les diz moraulx des philosophes translattez de lattin en francois par
noble home messire guillemme de Tignonville chevallier. Et premerement les diz
Sedechias philosophe

Les diz de Sedechias philozophe

Sedechias fut philosophe le premier par qui de la voullente de dieu loy fut veceue et
sapience entendue. Et dit ycel&edechias que chascun de bonne creance devoit avoir en
Soy xvi vertus. La premiere gst congnoistre dieu et ses angetssecondavoir

discrecion du bien et du mal, du bierupte faire et du mal pour lescheuer. La tiers obir
aux roys. La iv peinses lesquelz dieu a mis en terreqeugnorier eavoir puissance sur

le peuple, la g[ua]tr[iem]e ififronnourer son pere et sa mera.\£bien faire a tous

sellonla possibilite. La Viest donner laulmosig¢taumosne] aux peupl&g vii® est garder
etdeffendre les estrangers [et] les pell[e]rins, la huitisme soy abandamirerement au
service de dieua ix® est eschier fornicacions. La X avoir pascience, lonziesme estre



